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The article presents the nonexisting tserkvas in sacred land-
scape in Krampna commune (in Poland). These tserkvas repre-
sent 13 sacral objects with the architectural specificity of the Ukrai-
nian wooden and stone tserkva. History of nonexisting tserkvas in
the landscape of Krampna commune has been analyzed. In par-
ticular, there was noted the uniqueness of the Ukrainian tserkva,
the technique of "zrub" and elements of "zalom" in its architec-
ture. This aspect integrates Ukrainian tserkvas, which vary only in
terms proportions in length, width and height. Tserkvas in Kramp-
na commune were destroyed after the year 1945-1947. Tserkvas
lost the religious role and sacred landscape lost its meaning. The
article shows the specificity of tserkvas architecture. Nonexisting
tserkvas were analyzed in the Krampna commune with their sur-
rounding landscape. It is proved that these all are original and rep-
resent a wide diversity of architecture and symbols of Ukrainian re-
ligious architecture. The article discusses the perspective of main-
taining and reconstructing tserkvas, as well as manner and methods
of studying this issue.
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HEICHYIOUI LIEPKBH SIK YKPAIHCbKA
KYABI'YPHA CTIAAIIMHA Y CAKPAABHOMY
ANAHJIAMDTI TMIHU KPAMITHA

Crarra npucesiuena neicHytouum 13-Tu ykpaincbkum 1epksam
rvian Kpamrma I Tiaxapriatebkoro Boesozactsa y [ Toabmmi. Kopinme
yKpaiHCbKe HaceAeHHs! IHX TepuTopiit 6yAo Buceene. Jlocaizxen-
Hsl LIEPKOB SIK apTe(aKTIB HAPOZHOI KYAbTYPH YKPAIHLIB € BKpan
BazKAMBHM Ta aKTYaAbHUM, [IPHHANMHI 3 OTASIZY HA Te, IO BOHH
€ pe(PAEKCIEIO YXOBHHUX, ECTETHUHHX, aPXITEKTYPHHUX YSIBAEHD Ta
CTePEeOTHIIB y2Ke HeICHYIOYHX eTHOrpa(pivHHX Ta COLIAAbHHX CIIAb-
noT. O6’€KTOM ZI0CAIZ126€HHS € HelCHYI0UI YKPATHChKI [IEPKBH I'Mi-
mu Kpamma, a npeaveTom — ix apXiTeKTypHi Ta COLIOKYAbTYpPHI
0COBAMBOCTI, YMHHHKH X (DOPMYBaHHsI Ta B3AEMO3B SI30K 13 KyAb-
TYPHUM Ta IPUPOAHUM OTOUyIouuM cepezouiieMm. | liz «ueicHy-
IOUMMH» ABTOPH PO3YMIIOTb HE AHITIE (DISHIHO 3HHUILEH] XpaMH, a 1
Ti 3 HUX, 110 [EPENIIIAN Y TAMOPSIIKYHHsI PUMOKATOAMLIBKOI LIEPK -
BM, & TaKO2K Ti, 5IKi icHy10Tb Aunte (piserao. [ liz octanniv mMaeTbes
Ha yBasi Te, 10 XpaM He 6yB 3HUILEHHH (I3UYHO, [IPOTe HA JAHHN
MOMEHT He (DYHKLIIOHYE Ta [1EPECTAB BUKOHYBATH POAb CAKPAAb-
HOT'O LEHTPY TPOMazJH.

[Tozana icTopis Ta apxiTexTypHi pHCH LIEPKOB y KOHTEKCTI
noceaenb rminu. Metoro cTaTTi, € ZEMoHCTpalIis TOro, 1o yci
LEPKBU € 1ZEHTHYHHUMH 13 [IMPOKHUM apXITEKTYPHHM pisHOMa-
HITTSIM i CHMBOAAGMH YKPAIHCbKO! HALIOHAABHOI LIEPKBH 1 IIpeji-
CTaBASIIOTb YKpaiHcbkuil xapaktep rvinu Kpamnna. Jlast uporo
aBTOPH 3aCTOCYBAAM THIIOAOTIYHHH 3araAbHOICTOPHUYIHHUE METOZ,
MeTOAH KapTorpaQyBaHHsl, a i3 By3bKOAUCUMIIAIHADHUX — Me-~
TOZ TOABOBOIO €THOrPA(IYHOrO ZOCAIAZKEHHsI, 30KPEMa METOZ,
oTopikcanii. ABTopu Tako2s MPOBEAH ITHPOKHUE aHAA3 HasiB-
HOI AlTEPATYpPH, IO OKPECAIOE KOAO ITHTaHb HAPOAHOI CaKpaAb-
HOI apXITEKTYpH, TePEOBCIM, 3 METOIO PEKOHCTPYKLII «HEICHY~
104Mx» (TYT, Y KOHTEKCTI «(Di3HYHO 3pyHHOBAHHX» ) YKPAIHCHKHX
nepkoB. [ lpu 1boMy Z0CAIZ2KEHHS TOKPAETHCS TAKO 1IEPKOB,
spyitnosanux 70 1945—1947 pp.

Apropu goxoasTb BucHoBKYy, mo mcas 1945—1947 poxis
LEPKBH MEPECTANd BUKOHYBATH PEAIMIHHY POAb, 8 CAKPAAbHUN
AaHAMAQT BTPATHB CBOE 3HAYEHHs. Y CTATTI [I0Ka3aHa CrIelH-
(iKa yKpalHCbKOrO ZiepeB’sIHOTO Ta KaM sIHOTO 116PKOBHOTO 3071
gectBa. Heichyroui nepksu 6yau npoananisosani y rmini Kpamn-
Ha pPasoM i3 HABKOAHIIHIM AaH/IIadToM. Y CTaTTi HArOAOIIEHO
Ha IIASIXaX IT0JAAbIINX HAYKOBHX JOCAIAKEHD 13 IpoGAeMaTH -
KM Ta Ba*KAMBOCTI BiZITBOPEHHsI 3HHUILEHUX LIEPKOB 13 3acTOCY-
BaHHAM TPUBUMIPHHX TEXHOAOTIH.

Karouogi caora: cakparbuuit Aanama@T, ykpalHcbKa 1epK-
Ba, rmina Kpammnna.
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Introduction. Ukrainian tserkva is a unique and in-

world [1; 2; 3; 4]. Tserkva constitutes not only a physi-

imitable wooden tserkva that has no analogues in the

cal object of religious cult, but also a center of commu-
nity in which tserkva is located. This religious monu-
ment delivers the spirituality of the surrounding world
order. Modern communities still continue the prac-
tice of settling around their churches or other temples,
which also applies to Ukrainian tserkvas. Practice of
constructing wooden Ukrainian tserkvas was official-
ly introduced before Christianity. The masters pre-
served the composition and architectural forms, be-
queathed by their ancestors in other to continue the
tradition [2].

Scientific research concerns origins of Ukrainian
tserkvas — those existing, vanishing and nonexisting
ones [2; 4; 5; 6], its construction and architecture [3;
4; 5; 7], the development in terms of their form [3] and
modern types [1; 3; 4], tserkvas in different Ukrainian
eparchies and its ethnic territories [ 3; 5; 7; 8; 9]. More-
over, there was conducted a 3D reconstruction of Ukrai-

nian wooden tserkvas in their sacral landscape of border-
land [10]. However, there has been little research over
the Krampna commune.

The purpose of this article is to identify nonexisting
tserkvas in Krampna commune in Poland. We analyzed
13 nonexisting tserkvas in Krampna commune, based on
archive materials, historical photography, field research
and documentation of tserkvas in their location.

Presentation of the main research material. Ukrai-
nian wooden tserkvas were usually built on the basis
of crucifix form — usually centric, with five or nine
«zrubs», called the technique of «zrub» and «zalom»
[1; 2; 3]. Proportions of tserkvas height and length dif-
fer, depending on the region of Ukraine. The tserkva’s
height equals its length in the Podillya and Naddnip-
ryanshchyna. In Chernihiv, Boyko and Slobozhansh-
chyna region the height is greater than their length. In
Halychyna and Volyn region the height is smaller than
the length [1; 2; 3; 4; 9]. Tserkva is considered to be a
central part of sacral landscape, being the center of spir-

ituality and faith [4].
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Fig. 1. Settlement distribution in Krampna commune. Number of Ukrainians, Poles and Jews in the year 1939 according to

V. Kubijovy¢ [11]
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Krampna commune was a part of the west Halychy-
na in Beskydy of Carpathians region. Population of this
region consisted mainly (Fig. 1) of Ukrainians [2; 8; 11;
12; 13]. Consequently, Ukrainians formed the historical
traditional landscape with tserkva in its center.

Tserkva’s architecture has never been separated from
outer environment. The structural design is actually with-
in its landscape, reflecting some of its elements by the
structure. The natural color of the beams, wall sheath-
ing, wood tile (in Ukrainian it is called «hont») — all
these elements link tserkva with the surrounding land-
scape, not only due to its building material, but also the
similarity to the forms of living trees and their crowns.
Baroque domes of tserkva, with crosses on its top, pro-
vide gentle and harmonious transition from architectural
volume to surrounding space in the landscape — opened
beneath the dome of the sky [4; 10].

This cultural landscape became an important element
of life of Ukrainians, being a genius loci, transforming
into a part of the sacral landscape [3; 8]. In the Kramp-
na commune in seven villages (Svirzhova Ruska, Hrab,
Ozhynne, Rozstajne, Tychanya, Vyshevatka and Zhy-
divske) the tserkvas were destroyed.

In the following villages: Krampna, Svyatkova Vely-
ka, Mystsova, Polyany, Kotan and Svyatkova Mala a
traditional village system was destroyed. Cultural and
sacral landscape of the villages, with tserkva in its the
centre, lost its significance. Tserkva ceased to continue
to carry out its sacral role. Usually, there was a ceme-
tery around tserkva, that currently, in cases of a num-
ber of villages, is in ruins [3; 6; 8; 9; 14].

There were 13 wooden and stone tserkvas in the
Krampna commune in such settlements as: Krampna,
Svirzhova Ruska, Hrab, Svyatkova Velyka, Mystsova,
Polyany, Kotan, Svyatkova Mala, Ozhynna, Rozsta-
jne, Tychanya, Viyshevatka, Zhydivske.

As a result, there were 7 tserkvas in Krampna com-
mune that do not exist anymore: tserkva of Voznesinnya
Chrysta from 1800 in Zhydivske (destroyed in 1945),
tserkva of Ivan Chrestytel from 1894 in Svirzhova Ruska
(destroyed after 1947), tserkva of Kosma and Damyan
from 1809 in Hrab (burnt in 1950), tserkva of Vasylij
Velykyj from 1867 in Ozhynna (disassembled in 1953),
tserkva of Kosma and Damyan from 1600 in Rozsta-
jne (destroyed after 1947), tserkva of Mykolaj Chu-
dotvorets from 1790 in Tychanya (plundered and de-
stroyed after 1945), wooden tserkva of (name unknown)
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Fig. 3. Nonexisting wooden tserkvas in Ukrainian Lemko style
with three-sector form and «three dome» structure in Krampna
commune: a) of Ivan Chrestytel from 1797 in Svirzhova Ruska;

b) of St. Kosma and Damyan from 1809 in Hrab
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Fig. 4. Nonexisting wooden tserkvas in Krampna commune:
a) of Vasylij Velykyj from 1867 in Ozhynna; b) of (name un-
known) from 1800 in Vyshevatka; c) of Voznesinnya Hospo-
dnye from 1828 in Zhydiwskie

from 1800 in Viyshevatka (disassembled in 1954 for
building purposes). All tserkvas that do not exist any-
more were presented on the old map [15], like it can be
seen on the example of Zhydivske village (Fig. 2).

Five tserkvas were taken over by the Roman Cath-
olic Church after 1947: tserkva of Archanhel Mychajil
from 1757 in Svyatkova Velyka (taken over in 1986);
wooden tserkva of Velykomuchenytsya Presvyata
Paraskeva from 1584 in Mystsova (taken over in 1949);
tserkva of Ivan Zolotoustyj from 1700 in Polyany (taken
over in 1977); tserkva of Kosma and Damyan from 1800
in Kotan (taken over in 1970); tserkva of Archanhel
Mychajil from 1700 in Svyatkova Mala (taken over
in 1948). One tserkva in Krampna is closed now.

Firstly, in the article there were discussed nonexist-
ing tserkvas that may be found on illustrations. These
are tserkvas in such villages as: Hrab, Kotan, Kramp-
na, Mystsova, Ozhenna, Polyany, Svyatkova Vely-
ka, Svyatkova Mala, Svirzhova Ruska, Vyshevatka,
Zhydivske.

In 1797 there was a parish and tserkva of Ivan
Chrestytel (Fig. 3a) in Svirzhova Ruska (ukr. Caip:xosa
Pycobka, pol. Swirzowa Ruska). A new tserkva of Ivan
Chrestytel in Ukrainian Lemko style was built in 1894.
There were 455 Greek-Catholic and 6 Jews in 1905
in the village. In 1939 in Swirzhova Ruska there lived
475 Ukrainians and 5 Poles. In 1947 year village and
tserkva of Ivan Chrestytel in Swirzhova Ruska were de-
stroyed. After the year 1947 the 200 tombstones re-
mained only in the tserkva’s cemetery. The oldest one
was built in 1883.

Hrab (ukr. Ipa6, pol. Grab) was an Ukrainian par-
ish in Krampna commune. In the village there lived
680 Ukrainians and 40 Poles (members of the Border
Guards’ Corps) [11; 13]. Parish Tserkva of St. Kosma
and Damyan (Fig. 3b) from 1809 was the second in
Hrab. Tserkva and village were destroyed after 1947.
In 1950 tserkva was burnt.

Filial tserkva of Vasylij Velykyj in Ukrainian Lem-
ko style with three-sector form and «three dome» struc-
ture (Fig. 4a) was built in 1867 in the village Ozhynna
(ukr. Ozxunna, pol. Ozenna). In 1939 there are lived
360 Ukrainians [11; 13]. After the year 1947, the Tserk-
va in Ozhynna was disassembled in 1953. The village
does not exist anymore.

Wooden tserkva of (name unknown) was function-
ing in Viyshevatka (ukr. Bumesarka, pol. Wyshowat-
ka) before 1800 in Ukrainian Lemko style with three-
sector form and «three dome» structure (Fig. 4b).
In 1900 there were 51 households. The area of the vil-
lage amounted to 7,56 km?in the 1931. Vyshevatka was
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Fig. 5. Nonexisting wooden tserkvas in Ukrainian Lemko style
taken over by Roman Catholic church after 1947 in Krampna
commune: a) of Svyata Velykomuchenytsya Paraskeva
from 1559 in Krampna; b) tserkva of Mykolay Chudotvorets
from 1830 in Swiatkowa Mala

an ancient Ukrainian village till the year 1947. Accord-
ing to the statistics, in 1939 there lived 245 Ukrainians
and 5 Jews. The village was destroyed after 1947 and
tserkva (Fig. 3b) was disassembled in 1954.
Zhydivske (ukr. fluziscoke, pol. Zydowskie) was
an Ukrainian parish till the year 1947. There were
310 Greek-Catholic and 7 Hebrews in 1771 in the village.
The second wooden tserkva of Voznesinnya Hospod-
nye was built with three-sector form in 1828 (Fig. 4c).
In 1880 there were 438 Greek-Catholic and 12 He-
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Fig. 6. Nonexisting wooden tserkvas in Ukrainian Lemko style
taken over by Roman Catholic church after 1947 in Krampna
commune: a) of Kosma and Damyan from 1782 in Kotan;

b) of Archanhel Mychail from 1757 in Svyatkova Velyka

brews. In 1939 there lived 405 Ukrainians, 5 Poles and
10 Jews [11; 12; 13]. In 1859 was built a parish school
in Zhydivske. New tserkva was built in 1922. Tserkva
(Fig. 4c) of Voznesinnya Hospodnye and village were
destroyed after the 1947.

Krampna (ukr. Kpammna, pol. Krepna) was an an-
cient and large Ukrainian parish in 1772. It was the old-
est village in Vyslik region. Wooden tserkva of Kosma
and Damyan was built in 1782 (Fig. 5a) in the place
of previous one (maybe from 1400) in the village in
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Fig. 7. Nonexisting stone tserkvas in «Ukrainian Byzantine»
style taken over by Roman Catholic church after 1947 in
Krampna commune: a) of Ivan Zolotoustyj from 1900 in

Polyany; b) of Prepodobna Paraskeva from 796 in Mystsova

Ukrainian Lemko style with three-sector form and «three
dome» structure. In 1787 there were 55 households and
500 Greek-Catholic in 1880. In Krampna there lived
620 Ukrainians, 125 Poles and 5 Jews in the year 1939
[11; 13]. After the year 1947 there were no Ukrainians
in the village. Tserkva of Kosma and Damyan was ren-
ovated in 1930.

In the year 1581 there had already existed a tserk-
va of Archanhel Mychail (Fig. 4b) in Svyatkova Mala
(ukr. Cearkosa Mana, pol. Swigtkova Mata) in Ukraini-
an Lemko style with three-sector form and «three dome»
structure. Tserkva was renovated in 1800. In 1939 there
lived 320 Ukrainians. In 1950 and in 1970 tserkva was

plundered and devastated. Tserkva was taken over by

Roman Catholic church in 1970. Remained were only
some icons in the tserkva. Among them there is icon of
Bohorodytsya Hodehetria from 1670. Some icons were
removed to the Roman Catholic Church in Svyatkova
Mala from the Rostajne Ukrainian tserkva, which was
destroyed after the 1947.

In 1782 there was a tserkva of Kosma and Damyan
(Fig. 6a) in Kotan (ukr. Koranb, pol. Kotan) in Ukrai-
nian Lemko style with three-sector form and «three
dome» structure. It was renovated in 1841 and in 1930.

In the year 1939 there were 345 Ukrainians and 5 Poles
living in Kotan [11; 13]. After 1947 tserkva was plun-
dered. After the 1947 tserkva of Kosma and Damyan
was taken over by Roman Catholic church in 1960.

Velyka  (ukr.
pol. Swigtkowa Wielka) was a large and ancient Ukrainian
parish till the year 1947. Tserkva of Archanhel Mychail
was built in 1757 (Fig. 6b). It was the second one. Tserk-
va was renovated in 1796, 1826—1828 and in 1914.
Tserkva of Archanhel Mychail was built in Ukrainian

Lemko style with three sektoral form and «three dome»

Svyatkova Cpsatkoa Beauxa,

structure. There were two «iconostases» in 1950 in tserk-
va and in the 1958 there was not any of these two. In side
of the tserkva a wall painting from18 century remained to
today. Also there are icons of Bohorodytsya, of Stras-
ti Chrysta from 18 century, of 12 Praznykiv and sculp-

ture of Holy Spirit.
There were 725 Greek-Catholic, 8 Roman Catho-

lic and 10 Jews in 1891. Svyatkova Velyka had a parish
school from 1849 and a filial in Svirzhova Ruska and
Svyatkova Mala. In the year 1937 there were 186 house-
holds in the Svyatkova Velyka village. In 1939 there lived
820 Ukrainians, 5 Poles and 5 Jews [11; 13]. Tserkva of
Archanhel Mychail in Svyatkova Velyka was taken over
by Roman Catholic church after the year 1986.

The area of the Polyany (ukr. IToasuu, pol. Pola-
ny) village amounted to 34,38 km?.:In 1939 there lived
1225 Ukrainians, 60 Poles and 5 Jews. Their tserkva of
Ivan Zolotoustyj (Fig. 7a) was built in 1900 in the place
of previous one maybe from 1493 in Ukrainian Byzan-
tine style. In Polyany there were 190 households in the
year 1900. Tserkva of Ivan Zolotoustyj was taken over
by Roman Catholic church after the year 1947.

Mystsova (ukr. Mucuosa, pol. Myscowa) was a
large and the oldest Ukrainian parish in upper of Vys-
lik river till the year 1947. It was already a large parish
and tserkva of Prepodobna Paraskeva with a wooden
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bell tower in 1581. A new stone tserkva in Ukrainian
Byzantine style (Fig. 7b) with a parish school were
built in 1796. In the year 1885 in Mystsova there were
1190 Greek-Catholics and 6 Jews. Mystsova was a
center of tombstones manufacturing to the second half
of 19 century. In 1937 a new parish school was built.
In 1939 there lived 1310 Ukrainians and 10 Poles [11;
13]. Stone tserkva of Prepodobna Paraskeva was ren-
ovated in 1908. Mystsova was a center of large fair
of cattle. Tserkva of Prepodobna Paraskeva was tak-
en over by Roman Catholic church in 1949. There
was also a cemetery with a wooden chapel of Svyatyj
Otets Mykolaj from the end of 19 century. But now
there are in ruins.

Unfortunately, for the remaining 2 tserkvas no illus-
trations were found. That may be a purpose of future re-
search. These tserkvas, which were not documented on
illustrations, were located in the following villages: Roz-
stajne and Tychanya.

Rozstajne (ukr. Poscraiine, pol. Rostajne) was

an Ukrainian village till the year 1947. In 1939 there
lived 320 Ukrainians and 10 Jews [11; 13]. There were
65 households in the village in 1936. Tserkva of Kosma
and Damian in Rozstajne was built in 1600. It was ren-
ovated in 1921. In the year 1936 there were 298 Greek-
Catholics, 40 Orthodoxies and 7 Hebrews. After 1947
tserkva was destroyed. At present time there are a stone
chapel and ruins of the cemetery near the tserkva with
some graves. Rozstajne village is no existing now.

Ukrainian tserkva of Mykolaj Chudotvorets from
1790 was located in Tychania (ukr. Tuxans, pol. Ciecha-
nia). There were 425 Ukrainians and 5 Poles living in
Tychania in 1939 [11; 13]. After 1945 wooden tserk-
va of Mykolaj Chudotvorets was plundered and disas-
sembled. In 1930 an orthodox tserkva was built. It was
destroyed after the year 1945. Tychania village is not
existing for now.

In many cases names of villages were distorted from
Ukrainian language: Krampna (ukr. Kpamnua) into
Krepna; Ozhynna (ukr. Ozxkunna) into Ozenna; Ty-
chanya (ukr. Tuxans) into Ciechania; Vyshevatka
(ukr. Bumesarka) into Wyszowatka; Svirzhova Ruska
(ukr. Csip2xoBa Pycbka) into Swierzowa Ruska; Svyat-
kova Velyka (ukr. Cearkosa Beanka) into Swigtkowa
Wielka; Svyatkova Mala (ukr. Cearkosa Maaa) into
Swigtkowa Mata; Zydivske (ukr. tKuziscbke) into
Zydowskie.
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Conclusions. Each tserkva that was examined
in Krampna commune is a unique element of sacral
heritage and presents a wide variety of architectur-
al techniques, as well as symbols of Ukrainian reli-
gious cult.

Tserkvas were developed in common Ukrainian tra-
ditions on the Krampna commune. «Byzantine Ukrai-
nian» style and «Boyko Ukrainian» style tserkvas dom-
inated in the region. Wooden construction was quietly
characteristic due to its features — mainly because of
the fact that three domes and cupola usually covered their
tops. Tserkvas, built in 18—19" centuries, are consid-
ered to be a proof of Ukrainian Bizantine style. Tserk-
vas that remained till these days are a relic of Ukrainian
culture, art and architecture.

The study has shown that Ukrainian tserkvas, not
only those located within the analyzed region, require
an important reconstruction works, since they are losing
their original significance. It is highly perspective to re-
construct these tserkvas and prepare them for the pur-
poses of 3D visualization in order to conduct a detailed
documentation.
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